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/.'■■• ’ u wa 3 a remarkable phenomenon when the Arabian peninsula, at 

no time in history brought under one way, recognised unanimously the 
spiritual and temporal overlordship of the Prophet Muhammad. This « e- 
mendous achievement in anarchic Arabia was moreover the result of only 
ten year.' activity. The Prophet was guided by drnne wwlawn., a 

coUection of which we posses, in the form of the Holy Qur'an. If <»* > 

studies closely hi. life, one vri(l have little difficulty m agreeing with, <he . 
remark of his’wife that the Qur'an la the mirror of jjja character*£^K4M> 

Therefore the conception of State which he had ^ 

imposed on his follower, may easily be traced m the verses or thi. sacred 

book. 

It is significant that’the Qur'an not only refers to the atones of the 
prophets of bye*gone ages but also reognues their vaadtty In 
they are not expressly contradicted by the Qur'an itself. In other words, 
Site sunnyh of ancient prophets is also binding upon the Muslim commu y 
unless the contrary is laid down in the Book of tj>© rat !tl0ns se ^ 
example: 

"Those* are they unto whom We gave the Scripture and 
, command and Prophethood But if these people disbelieve. 

■. therein, then indeed We shall entrust it to a people who wtl 
i not*’be disbelievers therein. Those are they whom Got. 
guideth, so follow th«ir guidance. {Q. 6 : 89*90, c a so 

42 : 13 ). 

The Imams al*Bukhari and at*Tirmidhi W recorded ^ 
the, Prophet followed the practices of the peop e o tie , 

.rather than the pagan Arab customs in matters in whtce he h id received 

direct revelations, 


* In the pVv&citJing verses some 18 prophets are named .ncluding Npa 
Abradnm, Ishinael, Moses, Aaron, and Jesus. 
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w ^J^,„ regar ? in * We »l»ll bed, with 


history and see ho^Ordin* * ,ho Q.irW. ^ ^ " 

■,u P fhe b.story of Jie (^el^ent df htifHftrf typtftty gth* 8ta«4rr 
,her a Iqte institution* .According t<y the!. OuPjiHte rKw«i«wl„ ? a.u-'. 


he ^t^ ? w^also destined iopl^ (fit tftt of thd Iimu* orW‘ 
(kfjal.lah) o 4 ) on earth. J As tHe ^heLql’tH* ' oHI Jr ham* fttmilyrhe*, 
ad 119 rivals in that position. The foIldWihgr £fen«hrtltttJ* ..lived *«•'"> 
a " ar ^! C ¥<| ( materialistic life. f jttirefor*. ttcMflnff tj the Qur’ab , 
prophet? wdrte sent iimofjjj thbih with Served as thterriicdidriek between v Gqd- n 
and men, and pointed otil to them -what the will of their Creator was- 
and exhorted them to do good find to abstain front evil The r&h of well- . 
wishing and disinterested counsellors which these prophets played, did not ! 
tn jwt.concern any State but only communities, apparently devoid' of any" 
political, superiors. It was not states which "were then replaced one by 

another but one people gave place to 'another people (v 's>TC$ 

Q( course; the Qur'an docs..un neglect their economic and social activities I 
nit mentiohs them only to renVind men of the liLnbHcnnce -of their Lor'd 
uiu! their duties towards Iliiu, 


It is since the imlc' of Ab/nham, that .the Qur'an shoWs anv 
notion ol the personality of sovereign in 'humAn sodleiy. The sovereign 
possessed and exerct.sed the. poWer of life arfd death over his subjects 
(ct. Mob) With Joseph‘however the idea, of state attfains a higher 
degree of development. In''his days (t2;-:iO) • there were kings and 


ministers and state-prise ns. 


1 10m the Our anic description of the life of Moses, »\vc lertr^n that 
this great leader of the Israelites had designs of establishing a state but he : 
was disappointed in his own people and- was 'forced to waif until a new. 
generation trained under him took their place before conquering the 
Land. I he Pharcah of the time of Moses is represented as a 
veritable king who ruled with the help of a minister and 'with the ’advice 
0: a council of elders. The Quranic description of- the functioning df 
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this Council leaj$g& the impreslion that it (Hdbnot... take hasty resolutions 
nor give orders thoughtlessly. It stood rather indulgence and 
njoderation even in the c£s J e of irlftSVatdrs. Moreover; ev^i\ A' cdmrhb 
seemed to possess in those days a certain political education, &s for instance 
whc.i a nun reproached Moses that the latter was becoming a tyrApt instead 
of a reformer and a benefactor to his folk.'(Q; 28:19). * 


The story, bf Talut (king Saul) in tl, Qur’an has a singular interest. 
1 he Isiaolites had been defeated by tl nr enemy and driven.out of their 
country. Their desire to Avenge induced them to ask their prQphet to 
select a king under whom they would wage war against *.h;ir enemy: * 


• Bethink thee of the leaders of the Children o: Israel after 
Moses, how they said unto a Prophet whom they had: Set , 
up for us a king and we will fight in Allah's way, He said: 

Would yc then refrain from fighting if fighting were 4 
prescribed for you? They said: Why should we not fight in 
Allah’s way when we have been driven from our dwellings 
with our children? Yet, when fighting was prescribed for . .Wi 
them, they turned away, all save a few of them. Allah, is • - - • <■ 

aware of evil-driers” 

. . .... • 

Their Prophet said unto them: . Lol Allah hath raised up • 1 

Saul to be a king for you. They said: How can he luive 1 * 1 - 1 

kingdom over us when we are more deserving of thy king¬ 
dom than he is, since he hath not been given wealth enough?. 

He said: L'o! Allah hath chosen him above you, and hath 
increased him abundantly in wisdom and stature, Allah 
bestoweth His sovereignly on whom He will. Allah is 
All -Embracing, All-kupwing”. (Q, 2:246-24). ;; 

Among other significations, this passage shows that knowledge and - 
sagacity together with physical culture, and not riches or birth, are 1 the 
requisites of a king. It shows further that the Israelites of that epoch recog 
nized a distinction between Church and State. Nevertheless David 
and Solomon, the immediate successors of Tfiltit ( Saul) possessed the 

1 . ' 13 
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spiritual rank of a prophet as well as the temporal power off a king .' 1 
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As for David, the details of his life in the Qur’an ate very import* 
ant, for*- they mention particularly the duties of the king*, thp most promirv 
ent of which is the administration of justice: . ; - 

\ 

(a) ...and David slew Goliath; and God gave him the * <>* 
kingdom* arid the wisdom..,{Q 2:251). 

r* 

(b) we made his kingdom strong and gave him wisdom and 

decisive speech.(Q 38:21). . ' 

(c) O David I Lol we have set thee a viceroy in the earth; 
therefore judge right between mankind, and follow not desire 
that it beguile thee from the, way of God. Lo! those who 
wander fro n the way of God have an awful doom, foras-, 

-much as they forget the Day of Reckoning. (Q. 38:27). 4 

“Solomon was David's heir”...(Q r 27:16). ^though the son succeeded 
the father, yet it was hot for the Qur’an a. quoiti^jof the rljr '^t of inheri¬ 
tance; the grace of God is the only sourjcp of po\^. ^ ' 

One of the most illuminating passages where the functionirg of 
government is described, is the one in which the story of the Queen of Sheba 
is narrated: 

‘‘She said: O chieftains! ’Pronounce for me in my case I 
decide no case till ye are present with me”. 

They said: We are lords of might and lords of great 
prowess, but it is for thee to command, so consider what thou 
wilt command. ‘ 

She said: Lol kings, when they enter a township, rUtp it 
and make the honour of its people shame. Thus will they 

'... do. ' ’ ' i . . ' 

But k>! 1 am going to send a present unto them, and to see 
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’ , with what (answer) the messengers return, • . k 

So when the envoy came unto Solomon, (the King) said; 

What! Would ye help me with wealth? But that which 
Allah hath given me is better tivtn that which He hath given 
jou. r '/',„Nay it is,ye (and not 1) who exult in ypur gift. 

Return unto them. We verily shall come unto them wifch 
hosts that they cannot resist, and we shall drive them out. 

from thence with shame, and they will.he abased.'* (Q 27:32-37) 

' * \ • ? . 

The necessity, of a code of laws fir a political agglomeration of 
mCn has always been recognized. The kitab of which so much is mentioned 
in the Qur’an as having been given to the prophets, literally means the 
prescription. Again, as soon as the Israelites arrived safe and sound out of 
the territory of the Pharoah, God favoured Nlo^es with engraved tablets of 
laws and enjoined upon the Israelites to hold fast to them. 

Moreover, the Qur'an has condemned on several occasions the unjust 
and unjustifiable acts of oppressive kings. (Q 18:8o; 28:4; ). And one 
thing which is most striking in the narratives of the Qur'an, ts that the mg 
seems to possess far greater importance than the kingdom or as we might 

• say the State: the idea of the king is predominant and that of the state is 
only incidental. Such was perhaps the notion in those by-gone days. 

We have so far confin 1 our investigations to tho state in ancient 

• times It does not mean, however, that nothing can be gathered about the 
Muslim state which the Prophet was establishing with so much difficulty. 
A classified treatment of the material would be helpful. 

It must he noted that the diyir.o origin of all authority is ne\tr lost 

of but 111® notion of .ho Day ol ludnnnu.. ■». "»l *>«" ’ 

. limitations in. tint exercise of .otherw.se mcv.ttiblo .tutocr.tey. w< . 

: sometimes territory ha s been mentioned by tl,e s.de^ powcr. 

,- 71 OT^EnKl.or.,«.l pw. etl. W25) has translated here_<he wo« 
‘‘mulk”(kingdom) into “book” and has added a note to the 
book referred there to the Psalms ot David, (foot note page 14; 

' . . ’ ■ 15 a ' 
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been incidental rather than essential. 
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' : Sdy: 0 God ! OyvVr^f Sovereignty! Tbou. gayest sbyfir*:' 
eignty unto vybotn Tfc.ou wilt and. Tho.n Vi.tihdMw^s): 
Sovereignty from whom Thou wilt. Thpu. pxaUpst whpjn, 

Thon yyil&.and Thou, abasest whom Thou wilt. In Thy 
hand is t^gpod. Lot Thou art able to do all things.” 
(Q 3:26). • 

“He it is who ’hath placed you as viceroys of the earth and,'' 

‘ hath exalted some of you /; in rank above others, that He n>ay. 
try you by (th<^ fcest of) f ,that which He hath given you..,. 
(Q 6 : 166 ). i 

.And We hf^|® given you (mankind) power-in the earth, and- 
appointed (pr you therein a livelihood; (Q- 7:10). 


♦ 1. 


• But Prof- Nallino of Rome has no hesitation m believing that 
% n Muslim institution of <U> contains the^ germ of' fidelity to the 
monarch on his accession to power, a'sort of Social Contract. He says: 

“Le fait clg conferer 1 ad ignite de califeocst cohsidcre, par ler- 
.i wastes corame un contrat-, passeentre celui qui . accept* la 
charge et la communaqte irmsulmane; ce contrat n’ esc paifait 
' V ! -que s’iVya eu labaiah ouacte d* hmnVage de la part des 
' represe ntattts de la communautc/’ (p. 1 i - Motes sur la nature 
• du califat 'en general et sur le. pretend u Cal.fat Ottoman, - 

Rome, 1919). j 0 ; 

The word bai'ah itself means 1 a contract; and technically it signifies 
the offer of fidelity and allegiance on the one part and the acceptance o 
this offer on the other/ (cf Q 4*:t0. 18; 60:12). In other words,, the 

'< authority/of the monarch,^^.M u l J0U l£ not aGlua y cn a ’ uUts ro ' 
volonty of the public# 

Although for some generations’-after the Prophet, the- Muslims 


♦ 


16 






;'vV* 

«i!i. "v-. 

v V"? ■■■" 


. ■ . , •.; ; . ! j’J . 

believed as an Article bf fa'MUe* lmp$&btj?ty ofthe Divine Messengers, '||g 
^L» VI nobody ever admitted that the successors (Khalifaha) of . G 

the Prophet had possessed the same privilege. 'It is for this reason, that 
the principle thf king can do no wrong was nevfeTaccepted by the ^Muslims 
They 'boast of the fact that even the Prophet himself was subject to. the ., 
same laws on inter-hj^man.affairs {aUJi J. and heard' against His own , .... 

person many a case of tort and civil wrong. His impeccability was conUned 
to the deliverance of the message'of God and the mission of Islam. In 
other respects, he was sL°man and was always considered,,^ such. Point- . : 
cally he is a member of the Muslim community ,<tnd subject t<?r the same 

laws. :■ • v . 


Allegiance 


> > ; 


" The importance of obedience to authority has been emphasised 
in the most; unequivocal words in the Quran: 

“O ye who believe ! Obey God, and obey the Messenger 
" '% and those of you who are in authority; and if yc have a 
' dispute concerning any matter, refer it to God and the 
Messenger if ye arc (in truth) believers in God and the 
Last Day, That is better and more seemly in the end. (Q 

4:59). 

“And if any tidings whether of safety or tear, come unto 

them, they noise it abroad, whereas if they had referred it 

to the Messenger and such of them as are in authority, those 
among them who are able to think out the matter would have 
known it." (Q 4:83). 

The obedience to the person of the Prophet has more frequently 
been emphasised, sometimes in an authoritative way and sometimes m 
persuasive terms. This was responsible for the enormous craze in later 
t i, n es to compile the traditions of the Prophet. For instance: , 

“And whatsoever the Mess»*m»cr giveth you, take it and 
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, whatsoever he forbiddeth, abstain from it.” (Q 59:7%, 

■ /. Verily in the. -Messenger of, God ye have a good exartiptp 

(to imitate) for him who looketh unto God and the Las( 

, i. : ;. Day; and rememberfitti God much." (Q 33:21)* * 

"O ye who believe! Obey God and His messenger and turn # not 
away ironi him when ye hear (him speak)... And obey Gotland 
Hts messenger, and dispute, not one with another lest ye falter and 
your wind* (strength) depart (from you); but b.e steadfast! lol God 

• • is with the steadfast.” (Q. 8:20,46). ' X 

In his book on the Caliphate Arnold has rightly acknowledged that 
. t , h,s one ' s,ded emphasis on the duty of the subjects without the correlative 
duty of the ruler, did not turn a Muslim monarch into a’tyrant, thanks tp 
the notion of resurrection and the peculiar character of Muslim law. Never* 

theless m not a few passages has.this duty of the ruler been emphasised in 
the Ouran: (c. g. Q 42:15. 7.6) '• 

Unto this, then summon (O Muhammad). And be thou upright 
as thou art commanded, and follow not their lusts, but say : I believe in 
whatever scripture Allah hath sent down, and 1 am commanded to be 
just,among you. Allah is our Lord and your Lord. Unto us our works 
arm unto you,your works; no argument between us and you. Allah wil| 
bring us together, and unto Him is the journeying* (Q 42 15) 

1 hen verily wo shjvlf question those unto whom (Our message) hath 
boen sent, and verily we shall question the messengers. (Q 7:6) 

Again, the interests of the state must have a prior it v over private 
interests: (cf Q 8:27-28. 9.24). 

O ye wnc believe! Betray not Allah and His messenger, nor know, 
mgly betray your trusts. 

Lhis is a nautical inn tap hoy. Your wind wilr depart (from your sa-lsiT" 
means in fact your strength will disappear. * * 

* ■ * IS 
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It way incidentally be rpjt|arke4 that pafriptlon Iflarrt consists o: 

politiEo-religious unity and not of a geqjn'aphycpl pr ethnological 

: nationality whatsoever: * ‘ ; ; 

v 


r lUr*- 


“O mankind; Lo; We have created yon male apd female, and 
'^t ; -;^V^/^';;;'have made! you nations and tribes'that yp mfjf. khpy one another, . 

L° ^e noblest of you in the sight of pod, is |l,„ best ip conduct. 

Lo God i s Knowpr, 4 w H r e-(Q* ^9:13), - ‘T 

, ■. % ■ . 1 • ■ » 

“the believers are nought pise hut brother^ (Q. 49:tOl 

And hold fast, all of you togethef, to tl|p pablp of Al|ah, and 
do not separate. AncJ remembej- Allah’s favour qpto you; 
how ye were enemies and He mpde friendship between your 
hearts so that ye became as bothers by His gjrjtce ; and 
(how) ye were upon dje brink pf an abyss of fife, and He 
^ >' ! 4 id save you from it. Thus Allah majfctb clear His re vela- 

'if1lions unto you, that haply ye rpay be guided, ' 

vvo V . ‘•‘V' 'i f' j.} 


$$£’■ 


-1 ,rf. 


And there may spring from you a nation who ipyite to 
fi --Vl'V.”* v , !i goodness, and enjoin right conduct and forbid indecency. 

5’ . - f; s\<:\ iV-Such are they who are ^ucces^fub (Q* 3* J03). 

I j , lv^'. f„ ‘ ■ s • ' . . r * 

V ’ It goes without sayingthat islau) cjisclainis any class*distinction qn 
account of birth. .• 

. ’' V ^-u,. , Administration of justice , 

• • v,ii •‘This is a primary duty of the poyereign: b e wpsf be Impartial and 
just, (of Q 16:90,4:58, 135; 

■ ■' ■ iV" ’ * , 

, .The non-Muslim subjects oughf tq be givpn juridical aqtouoqiy, and 

if they appeal to the Muslim courts, thpy should receive justice apcf equity. 
, (Cf Q 5:42:45). , 
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fm ^The ruler must coeduct public affairs in consultation: 

r/' '•• ,i lr 

“Agd cotfcsjilt with tljem upoh the conduct of affairs. And when 
Thou art resolved, then put thy trust in God. Lo! God loveth th^se 
who put their trust ih^Hirn. (Q 3:159). " u \ 

■ - 1 ' . • ■■ » | 

“Now Whatever ye have been given Is b^it a passing comfort for the 

' life of the World and that which God ha^Jt is Letter and more lasting 
* for those who believe and put their trust m their Lord... And those 
whose affairs are a rtatter of counsel, and who spend of what we 
have bestowed'on,'.them. XQ 42. 36-38). 

Nevertheless, it is to be observed that the veto seems to have been retained 
b.y the ruler: cf Q 6; 117) 

• Legislation. 

' >1 ' ' 

The Qur'an recognizes the validity and the binding character of all that 
the Prophet said or did.f^Q 53-3-4. 59.7). This rendered the task of the Mus¬ 
lim legislator easier. For, the Prophet himself practised and allo-.vea disc re- 
' tion and analogical deduction in matters not expressly provider, for in tin: 

Quran. Although the Qur’an and the-4lad 1th (traditions) could not be abio* 

' gated by <]iyas or analogical deduction, yet enough margin v.-as left fo: 
individual interpretation and the recognitum of the possibility of’a vlujtahid, 
one exercising the right of private judgment, committing mistakes. 

Q .^.*1 f I n other words, the permission thus given of replacing 

one deduction by a later and better one, rendered Muslim law sufficiently 
elastic and it continued to be so, until degeneracy befell Jatev Muslim juris- 
consults who themselves disclaimed any power of <)ivas ox deduction, as 
against the deductions of the classical jurisconsults. 

. ' ^ Rules for the Conduct ox the irtate 


I, may be eons ide tea s,'range ihr v'-eshauM i‘ ; ’ 1 ' 
mudonat law and provisions fo? ‘ K •;/ ’ 


K >.X V b* \ * 
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war,, peace a,nd neutfajity, |t>ut we jiave to rerf»''tnber that the Prophet himself 
was responsible fqr 1 the creation 5 of a ; State o it of the anarchy- prevailing in / gr 
: Arabia ancj. the.uhifi^ibn pf Arab tribes under ope sole authority in order, to 0) 
turn theixt into the, world*" ^teatest cdnquerip:t and colbpi*ing nation.-. He ; j 
dispelled from their quods their inferiority con plex/and 'inculcated' healthy»T/; 
ideas of superiority aqd $elf-con8ciousnessl' ;; ' J uu ! T{isf 


■ iT-.t i•• • i, ; 

"Ye are the best people that hath been raised up fbf mankind. * 
Ye enjoin right conduct and forbid indecency. (Q 3: HO cf 

/ aim 85.) ; 1; .• ^ 
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Sanction t* gjyfm qntQ d|Q»e who <Tgpi^becau.se they, have ^ 
been wronged,..those Vho, if We give thepi • power; ilj;f,»h^, a j j f 
land, establish ^orslV'p and pay the property-tax (^hat) anr} ^^ f 
;■ ,;i '- enjoin kindness apd forbid inequity.’ (2?;:39-41): A,r, 

V'.'• “And fight them until discord (fUuab) i* no more and rdli v? 
gion is all for Clod’.” (8:39). 1 ; ' 

, , “And We have not sent thee O Mujtamuiad save 'as h 

! , hringer of good tidings and a warner u.Uo all mankind; but 

, n)pst of inanUpd know not." {Q 34,28). 

.; Perhaps- this was the original impetus to the Muslim idea of reducing 1 
the world to the. Kingdom of God. The id ea °f jihad as may be gathered 
from the above and all other relevant passages, has not been to exploit 
and plunder people reluctant to a^ree to any of ihe cbuices in the triple 

formula of “lsta\P, Submission or Sword". On the' other ' hand, it 

was considered 0 HPhl'^ e dut V ^bugh arduous, to help fellow human beings 
to return to thp right path, and civilize them, It was a selfless burden cheer- . 
fully born for. the pf fjpd and humanity. There are numerous command¬ 
ments in the pur'a^foncorning iwhat may be called public international 
lp,w Of the conduct of the Muslim *tate in • tinned • - of wm,- pecicc anc 
neut raljty. ^..detailed study of this (s not possible here*- but-mention, may be 

* Tkn English translation of Dr. HamiduHah’s German thesis <>n Muslim 

International j^aw.is r pqw under preparation. His artidlo on Neutrality in 
. Muslim International j-aw has recently been published iiy ZI>\KLeipzig. 
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jofi^o^owled)■•;•*■- mo; oi vm:»j -er v* . , : ..e (,,>.■• • ■u -. 

made cl'8t^hiV^r»<ld^ubje^ ;: aa, re^8al8,.(2:J90*95,), observance pf •, 

•.,(8;?.2)>. threatened *0%.^ 

* . ,-i • t //t he/f 4 AA<4 itO n^n- 41 

i'Ull 


tkni-1o i ' treaties (8i58)»> religloua tolerance. (2:256,, 109 : 6 , 6 ?.3:64), 
Muslim- subjects (9:29),; treatment jof prisoner?.(47sf }; 76 *^9)> OT* % 
asylum (9.6), cortquered territory (7:10), peace (8:6.1), neutffihty (4.88-91, 
59itt~12, 9 4, 60:8-9) etc, etc. 

- . •; l.-'.^c. ; .; . •;, , >v • • .. .... 

:.Nutt6rtal yrealtb 
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“...So that it may not circulate (oflly) among the rich amongypu; 

Thifc is the key-nbt^ c( tbe! : QhfUnie policy concerning national we¬ 
alth, Hence thh : distribution of wealth among* all classes has been, emphasised 
in all economic laws of'Islam, The institution of a property ta^akat) and. 
restrictions on the power pf testamentary disposition of one s property m * 
order to safeguard therighls of near relatives .he dee araoo, of *e su..u.ory 
right, of .he poor In .lie state income (8:»t&60). add -above all, the proh.b.- 
tton of usury all tend to the same objective. 

Public Morals. 

Re|ii2ipn and politics are tWQ #^ unct spheres. 1 hpy cannot be unified. At 

the same time, it is true that their separation has done mcalcola ‘ e an 
humanity. Islam hasfound out and successfully praepsed a formula of recort-' 
ciliation, vht. although each of them' appertains u> a ddfereu.^spW o 
activity, the source of both should be the same, that Is, the -Quran,.tue 
Hadith and justice,equity andi good conscience. 

’ ■ ' Political Nomenclatue, 

• (siamic polity has borrowed the terms «<*«*** mMah (fK>l ' t : lc “ 1 
community) and kkaiifak and imm head of the politico- re .g.ouacommun 
iiy) from the Qur'an. (Q 42:8 cf lbn Hisham Strah, article 2 of the text of 
the constitution of the first Muslim.,joli.ical common,ty drafted by the Prop- , 
bet himself p 341; the teat of this Important document >s also to be found 
in Ahu -Ilham's Ktab al Amwal recently published m Egypt p 517 and as 
the word khalifrk see 38: 27 and for imam ft 124 etc). 


22 






wmoii mm-: 


•/Tvr 
'*& ii 


THE QURANIC WORLD 

■*; -i 


i M 


, u-: 




Succession to Power 
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With the term khafifah* (caliph) we come to the most thorny question 
?! s . u< r^?. io ?, to .P,? wer ' n This is the-crucial point p^ wh^two im- 

feave .been diverging for oyer, ^00 yeaf* ?n d v 
which has divided them into two hostile camps. The Islam which yas tfroug- 
ht by the Prophet did not say, much less insist upon it as an article of faith 
who should succeed the Prophet when he died. But unfortunately just the 
opposite has been the case. Extremist views have prevailed in both, the rival 
camps. A new note has b'^en struck recently which deserves seriqus attention 
on both sides. I he Sunnis and the Shi'ahs both agree that Hazrat Ali djd 
not historically and chronologically succeed in power to the Prophet; both 
agree that Hazrat Ali was the immediate successor of the, Prophet in spirit- 
ual affairs. Now the question whether Hazrat Ali had the right to.by the 
immediate politic^ successor of the Prophet is a matter fqr academic, 
discussion and not a problem of practical politics. 


tfamidulhk 


* All the Sufi schools of thought like theChishtyab, Qadrjyah and the Suhr* 

awardiyah receive their authority from the Prophet r th rough*'Alj directly 
‘without any other intermediary. • . • 
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